longstanding relationship. The Congress was not their first, but in fact it would be one of their last meetings, and it was Day's final public appearance. 3 This study focuses on the development of that little known relationship as mediated by their mutual friend, Eileen Egan. Set against the backdrop of the Forty-First International Eucharistic Congress, particular attention will be paid both to their respective apostolates, which combined work for justice with Eucharistic spirituality in a manner that had been extolled at the Second Vatican Council, and the divergence in their approach to the hierarchy of the Roman Catholic Church.
The 1976 International Eucharistic Congress had as its theme "The Eucharist and the Hungers of the Human Family." This theme referred to two types of hunger: material hunger and spiritual hunger; the former remedied by loaves and fishes, the latter remedied by the Bread of Life, the Eucharist. The Congress addressed both concerns over an eight-day period, from Sunday, August 1 to Sunday, August 8, filled with conferences, workshops, performances, and exhibits interspersed with opportunities for prayer, including numerous liturgies. Through these events, the congress addressed a perennial problem in Christian social thought and action, namely the tension between a life dedicated to the cultivation of the spiritual life and a life dedicated to the pursuit of justice, two options which are often presented as mutually exclusive of one another but which the Second Vatican Council linked together. 4 According to the official history of the Congress, planners intentionally strove to realize the teachings of Vatican II in this way. 5 Dorothy Day and Mother Teresa appeared on the same stage on the sixth day of the congress, Friday, August 6, 1976, to address the topic of women and the liturgy. These two women modeled for contemporary Christians a way in which to integrate action for justice with a profound spiritual life that included devotion to the Eucharist. In so doing, they exemplified what the Second Vatican Council referred to as the "universal call to holiness" and the liturgy as "source and summit" of the Christian life. 6 Both women had been embodying these themes of Vatican II long before the 6. For the "universal call to holiness," see chapter five of Lumen Gentium (http://www.vatican.va/ archive/hist_councils/ii_vatican_council/documents/vat-ii_const_19641121_lumen-gentium_en.html); and for the liturgy as "source and summit" of the Christian life see chapter one, paragraph ten of Sacrosanctum Concilium (http://www.vatican.va/archive/hist_councils/ii_vatican_council/documents/vat-ii_ const_19631204_sacrosanctum-concilium_en.html). Gaudium et Spes is relevant, as well. See especially paragraphs 22 and 38 (http://www.vatican.va/archive/hist_councils/ii_vatican_council/documents/vat-ii_ cons_19651207_gaudium-et-spes_en.html).
council was convened by John XXIII in 1962; and continued embodying these themes in the years since the council closed in 1965. While there are many similarities between Day's and Mother Teresa's work for justice in the world, it is impossible to avoid one significant difference between each woman's posture concerning justice in the church as well. To be more precise, Dorothy Day is not remembered as being as suppliant as Mother Teresa to the hierarchy of the Roman Catholic Church, as will be seen on the occasion of their presentations at the congress. 7 A brief biographical sketch of Day, Mother Teresa, and Eileen Egan, the woman who brought them together, will set the stage for a more detailed discussion of the congress itself and each woman's participation in it.
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7. Day's involvement in the 1949 grave diggers' strike in New York City, during which she sided with the union workers, was one of the more famous confrontations between Dorothy Day and a member of the hierarchy, in this instance Cardinal Francis Spellman. Day's reflection on this event reveals that her devotion to the church in fact led her to confront it when issues of injustice were at stake. In the April 1949 issue of The Catholic Worker, Day described Spellman's role in the strike as "ill-advised" and his actions as an "overwhelming show of force against a handful of poor working men." She interpreted the strike as "a temptation of the devil to that most awful of all wars, the war between the clergy and the laity, a heightening of the tension which is there and which it is the work of both to try to overcome." Day did not back down from her alliance with the workers in order to appease the Cardinal but she understood it to be her responsibility as a member of the church to work towards a nonviolent resolution with him. 
Candlelight procession on the first night of the Forty-First International Eucharistic Congress (August 1). The procession was on the Benjamin Franklin

A Communion of Saints: Dorothy Day, Mother Teresa, and Eileen Egan
Dorothy Day (1897-1980) famously converted to Catholicism in 1927 after the birth of her daughter, Tamar. Prior to her entry into the Catholic Church, she was a journalist, writing for the socialist newspaper The Call, and a social justice activist, agitating for women's right to vote and protesting unjust working conditions in modern industry. Dorothy Day was baptized with her daughter, Tamar, whom she considered a gift from God and a profound blessing in light of the fact that Day had previously had an abortion. After her conversion, Day met Peter Maurin with whom she founded the Catholic Worker Movement in the early 1930's. They inaugurated the movement in New York City among the poor and each remained there for the duration of their respective lives. The Catholic Worker is best known for its newspaper and personalistic response to injustice, which included houses of hospitality, round table discussions, and agrarian communes. 8 The purpose of the movement was (and is) to live the Gospel as literally as possible: feed the hungry, give drink to the thirsty, clothe the naked, and house the homeless.
Day, and by extension her movement, was (and remains) committed to pacifism. Even during World War II, Day refused to sanction U.S. involvement in the conflict. She remained committed to this vocation for peace the rest of her life, which meant living with the poor as the poor and speaking out against militarism. Similar projects opened around the country and even in other countries during her lifetime. Individuals remain committed to the movement to this day, twenty-nine years after her 1980 passing. Day's cause for canonization is open even though she opposed the process and many of her followers continue to oppose it. Day rejected the designation, "living saint," in her lifetime saying: "Don't call me a saint. I don't want to be dismissed so easily." 9 Mother Teresa (1910 Teresa ( -1997 icate her entire life to the poor by taking a personalistic approach. 10 In 1948, she founded the Missionaries of Charity to serve the poor by living among the poor, including among others, lepers and people suffering with AIDS. Her order continues to serve in all parts of the world. In 1971, she was awarded the first Pope John XXIII Peace Prize and in 1979, she won the Nobel Peace prize. In 1999, two years after her death, Pope John Paul II accelerated her cause for canonization by waiving the fiveyear waiting period. She was beatified on December 20, 2002.
Eileen Egan (1911 Egan ( -2000 was pivotal in bringing these two women together. After a brief period with the Catholic Worker Movement in New York City, Egan joined the U.S. bishops' War Relief Services, now known as Catholic Relief Services (CRS). In his remembrance of Egan published in Commonweal at the time of her death, Patrick Jordan wrote that "Egan combined CRS' practical work of providing economic assistance, food, housing, and transportation to war victims with speaking writing, and demonstrating against the causes of war."
11 She co-founded the American Pax Society 10. The following passages clarify how Mother Teresa understood the personalist approach: "I do not agree with the big way of doing things. To us what matters is the individual. To get to love the person we must come in close contact with him. If we wait till we get the numbers, then we will be lost in the numbers. And we will never be able to show that love and respect for the person. I believe in person to person; every person is Christ for me, and since there is only one Jesus, that person is the one person in the world at that moment." Like the contemporary Catholic Workers noted in footnote eight, above, Mother Teresa distinguished her work from government relief: "Government agencies accomplish many things in the field of assistance. We must offer something else: Christ ' 12 Egan remained dedicated to this work until her death in 2000. Rather famously, late in her life, Egan was mugged on the streets of New York City. Beaten badly, she was hospitalized. From the hospital, she phoned her attacker (who was in prison) to forgive him and to counsel him on the way of peace. She is reported to have remarked that it was a testimony to contemporary mores that such an act of kindness and forgiveness would make the news.
Eileen Egan had close relationships with both Dorothy Day and Mother Teresa. She met Dorothy Day in the early 1940's and in 1943 became a regular at the New York house of hospitality. Biographer Linda L. Baratte has written, "Thus began a lifelong association and a profound friendship formed on a shared vision that only an infusion of compassion through works of mercy could trump the works of war." 13 In 1945, Egan began her career as a member of CRS; by 1955 she was working in Calcutta, India where she had her first encounter with Mother Teresa. This initial encounter developed into a long-lasting and cherished association. 17 On the way back to the United States from Australia, Egan arranged for Day to meet Mother Teresa in Calcutta. The diminutive nun greeted them at the airport when they arrived. Later, Day was given a tour of the operations that Mother Teresa's associates were running; and she was given the opportunity to speak to the sisters and brothers who worked with Mother Teresa. Day shared with them the history of the Catholic Worker movement from its inception in 1931 and the theory behind their practice: "the 'daily practice of the works of mercy,' at a personal sacrifice." 18 Egan was privy to a special vision when she accompanied Day and Mother Teresa to an hour of meditation. As she explained in the following passage, prayer, especially at the Eucharistic banquet, was central to both women's work not only as source and summit but also as a model for living a Christian life:
The two women kneeling in front of me in the Calcutta chapel were visionaries who brought people to them and their work by their unique vision, not by argument. For each one, the mass was the central act of the day. Despite her schedule of travel, Dorothy Day hardly missed daily mass.
Each blazed forth a special genius. With an unerring precision, coupled with the wild abandon of faith in providence, each had gone straight to the least wanted, the poorest, in her society-one to the poor of the megalopolis of New York, the other to the poor of the megalopolis of Calcutta. Each had insisted on face-to-face contact with those who might seem unlovable, but who were lovable in the all-embracing love of the Universal Brother, Jesus.
Each had made a banquet to which had been called the lame, the halt, and the blind. Philadelphia was an apt choice for a congress that year as the city was rich in U.S. and Catholic history, once the nation's financial and political capital. The bicentennial caused some concern for the Vatican fearing that the two events would overshadow or compete with one another. 21 In order to provide a sense of the scope of this congress, it is important to note that there were seven "major conferences centering around one of the various hungers of the human family. Each of these conferences had six to ten panels with an average of twenty-five participants." 25 The purpose of the conferences was to be "consciousnessraising, heightening awareness and leading to a personal motivation that glorifies God and transforms the participant in Christ." 26 It is estimated that "[t]he conferences and exhibits attracted almost 112,000" people. 27 In addition to the conferences, there were approximately forty-one liturgies, variously attended by "more than 950,000" people. 28 These liturgies included the opening and closing services and masses for many ethnic groups and nationalities ranging from Armenians to Vietnamese; and still other masses arranged according to theme ranging from a mass for military personnel to a mass for the "fullness of Freedom and Justice." 29 According to the official history of the congress, "A conservative estimate, then, would place the total number of persons who participated in the Congress at 1,000,000 and 1,500,000."
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A Proposal from Military Personnel
A production on the scale of a Eucharistic Congress could not have passed without controversy. The planning for and preparations of a mass for members of the military and their families was an occasion of significant criticism for the organizers. The mass was scheduled for August 6, 1976, which was the same day as the conference "Women and the Eucharist" where Dorothy Day and Mother Teresa had agreed to serve as respondents 66 U.S. Catholic Historian 23. Ibid., 23. 24. Ibid., 29. 25. Ibid., 74. The various hungers, attached to particular days of the week, included: "The Eucharist and the Hunger for God" (the first day, Sunday, August 1); "The Eucharist and the Hunger for Bread" (the second day, Monday, August 2); "The Eucharist and the Hunger for Freedom and Justice" (the third day, Tuesday, August 3); "The Eucharist and the Hunger for the Spirit" (the fourth day, Wednesday, August 4); "The Eucharist and the Hunger for Truth" (the fifth day, Thursday, August 5); "The Eucharist and the Hunger for Understanding" (the sixth day, Friday, August 6); "The Eucharist and the Hunger for Peace" (the seventh day, Saturday, August 7); "The Eucharist and the Hunger for Jesus, the Bread of Life" (the eighth day, Sunday, August 8 It was further recommended that "the Military Vicariate reserve exhibit space in an area which will be entitled 'apostolates,'" which would include "exhibits by the four services" that were to be "staffed by chaplains, and personnel (officer and enlisted)" and that "part of the cost might be paid for by the recruiting sections of the respective services."
34 They were successful in acquiring exhibit space, which was reserved in the Philadelphia Civic Center amidst a total of more than seven-hundred displays of which three-hundred were "apostolic exhibits."
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The Pacifists' Dissent It should be pointed out that the organizers of the congress had sent invitations to Catholic groups and organizations that represented a wide range of views on what it means to be Christian in the contemporary world. Booths at the exhibition site covered every topic from abortion and Catholic charismatic groups to Padre Pio and the Shroud of Turin. "To display the books, booklets, pamphlets, re-prints, films, tapes and records available through the literature service of the CPF and the Fellowship of Reconciliation, many of which are hard-to-get classics of nonviolent philosophy." 36 Cornell also suggested that Conway "contact the newly formed American section of Pax Christi, the 'official international peace movement,' for their participation." 37 Evidently, no one contacted Pax Christi, U.S.A. As preparations for the Congress proceeded, word about the military mass was disclosed. About a week ahead of the opening ceremonies, on July 27, 1976, Joseph J. Fahey, general secretary of Pax Christi, the International Catholic Movement for Peace, wrote to Conway to protest the celebration of a mass for the military on the thirty-first anniversary of the Hiroshima bombing (1945) . Speaking on behalf of the executive committee of Pax Christi, U.S.A., he suggested that "a penitential service be held at the Liturgy to atone for the violations of Christian morality that took place on August 6 th , 1945." 38 Fahey was clear about his purpose and did not wish to be misunderstood about his intentions. He wrote,
We make this suggestion as Catholics committed to the Eucharistic call for peace and justice in the world. We also fully realize that it is not the intention of the Mass to honor militarism nor to imply that war is part of the Christian Gospel. In addition, we understand that military personnel are in need of the graces of the Eucharist since they so often suffer injustice themselves because they are victims of the military tradition of unquestioning obedience which has cost the lives of so many. 39 Additionally, Fahey submitted an application that Pax Christi be permitted to reserve exhibit space, so that his organization could display materials. He wrote on the application, "We wish to relate man's need for the Eucharist to his need to work for justice and peace in the world and in the U.S.A." 40 He also requested that they "sponsor a liturgy with a Peace theme." 41 A sample program incorporated a list of speakers including Gordon Zahn, Bishop Thomas Gumbleton and Eileen Egan, among others. The program explained that "The purpose of the Pax Christi speakers will be to stress that there can be no complete Eucharistic theology without a commitment to peace and justice on the part of each Catholic who partakes of the Eucharist."
42 Their appli-cation was accepted and they hosted a conference entitled, "The Eucharistic Challenge to Work for Justice and Peace" on Tuesday, August 3.
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Women and the Eucharist
Independently of one another, both Mother Teresa and Dorothy Day expressed trepidation at the thought of speaking before such large crowds. On June 1, 1975, Mother Teresa wrote to Cardinal Krol, graciously accepting his invitation to the congress but expressing her desire to avoid public presentations. She wrote, "I am very happy to share the Eucharistic Congress with your people, but I am afraid of the big crowds and my simple talk. I would be very happy if I did not have to speak but I leave it to you to decide whatever Jesus wants." 44 Krol, jubilant at her acceptance, encouraged Mother Teresa to speak by comparing her to the prophets Abraham, Moses, and Jeremiah who "also protested their inadequacy." 45 Similarly, Day wrote to Krol, "Though terrified at the prospect of such crowds I will certainly accept your request that I participate as panel speaker, Friday August 6, god [sic] willing." family members was to be celebrated. Sister Angelita Myerscough provided the main address. In her talk, Myerscough challenged her listeners to recognize that "the Lord of Eucharist speaks to us a challenging word to take the [women's] movement seriously, to see the issues it raises for us not merely as political or economic or social questions but as Gospel questions." 47 The movement, she argued, needs to be infused with Judeo-Christian principles; and the insights of women need to be welcomed more seriously into the theological enterprise of the church.
48 Such reciprocity will better enable men and women to work together to build the Kingdom of God. 49 Finally, she suggested the "Eucharist as Paschal Event can give meaning and value both to the agony of oppression, and to the agony of liberation." 50 Dorothy Day responded to the talk with a very short address. Her anxiety about speaking before the crowds had not abated. Her concern arose not only out of her natural shyness but, as Egan later explained, because her talk "contained a criticism of the Congress organizers."
51 Day had even gone so far as to prepare a typed copy of her talk, which was uncharacteristic of her as she usually spoke extemporaneously.
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In accord with the congress' theme, Day's response, entitled "Bread for the Hungry," addressed both physical and spiritual hunger, explaining that those who arrive for bread at their House of Hospitality in New York City receive bodily and spiritual nourishment. The spiritual nourishment in the form of "human warmth" arises, she explains, out of the celebratory and family-like atmosphere of their house of hospitality. Those who come are not clients, but other Christs. She described the Church as her mother, who both teaches and nourishes. She thanked the Catholic Church for teaching her to recognize God in creation, which facilitated her conversion. She also brought to bear another teaching of the Church: that "Penance comes before Eucharist. Otherwise, we partake of the Sacrament unworthily." At this point, she turned her remarks to the military mass that was set to take place on the other side of the city: "No-one in charge of the Eucharistic Congress had remembered what August 6th means in the minds of all who are dedicated to peace." The events of August 6, 1945 inverted the Gospel message: "Our Creator gave us life, and the Eucharist to sustain our life. But we have the world instruments of death of inconceivable magnitude." In light of the anniversary of the bombing of Hiroshima and Nagasaki and the continued proliferation of nuclear weapons, she urged instead that "we will regard that military Mass, and all our Masses today, as an act of penance, begging God to forgive us." 53 Mother Teresa's remarks followed. She, too, favored brevity. She spoke of Mary as an exemplar of the compassion and understanding love that we must model in order to transform the world. She explained that "God picked a woman to be able to show his love and compassion for the world." Mary's compassion was demonstrated when she shared the news of her conception with Elizabeth; when she went in search of Jesus at the temple; when she was moved by the plight of the newlyweds in Cana; and most especially during the passion and crucifixion of her son. Mother Teresa explained that we (and, more specifically, the women in the audience to whom she frequently addressed herself) must embody Mary's compassion and understanding. Mary was not, she explained, ashamed of her son but claimed him as her own. In the same way, she said, we need to claim as our own the suffering human family.
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Mother Teresa also evoked Jesus in the hungry, the naked, the homeless as one seeking not only material sustenance, but also spiritual sustenance. She said, And I believe that great love must begin in our own home first in our own heart in our own home; my next door neighbor; in the street I live; and in the town I live; and in the world because only then he will be able to spread the meaning of Eucharist.
[The] meaning of Eucharist is "understanding love." Christ understood that we have a terrible hunger for God. He understood that we have been created to love and so he made himself a bread of life . . .
[we] must eat and drink [in the Eucharist] the goodness of the love of Christ of his understanding love; he also wants to give us a means, a chance to put our love for him in a living action; he makes himself the hungry not only for bread, but for love; he makes himself the naked one not only for a piece of cloth, but for that understanding love that dignity, human dignity; he makes himself the homeless one not only for a piece of a small room, but for that deep sincere love of one another and this is Eucharist, this is Jesus the living bread that he has come to break with you and with me.
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In both cases, Day and Mother Teresa emphasized the fact that we must make the Eucharist present in our everyday life: for the naked, the hungry, the homeless, and for peace.
Eileen Egan, who made an appearance after Mother Teresa to lead the participants and the gathered crowd in a moment of silence, brought these themes together. She reminded those in attendance of the significance of the day, saying, As we all know today is the feast of the Transfiguration; and also the anniversary of Hiroshima. Is it any accident that on the Feast of the Transfiguration, Our Lord was suffused in a light never seen in the world before; and in Hiroshima men, and women, and children, and infants in the womb were suffused in a light that was totally new to the world, a light brighter than the sun and a light that cremated them alive.
She lamented the fact that fewer women are involved in the theological enterprise, noting in particular that women were not involved in the developing of "just war theology." She proposed that women become more involved in theology, developing a theology of the works of mercy as a counterpoint to what she called the "no longer applicable just war theology." As she explained, "The works of mercy are all works of life; and in every war, every last work of mercy is not simply interrupted it is reversed." For example, she said, "Instead of giving drink to the thirsty we bomb the reservoirs" . . . "Instead of preventing people from getting food we scorched the earth that produces their food" . . . and, "Instead of helping the captive, we make millions of captives." She offered Dorothy Day and Mother Teresa as examples of women who have been able "to relate the Eucharist to real living" and who have developed by their actions a theology of peace.
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Conclusion
The impact that Dorothy Day and Mother Teresa have made on the Roman Catholic Church-as models of the universal call to holiness-was made evident at the microlevel of the Forty-First International Eucharistic Congress held in the Archdiocese of Philadelphia in 1976. Though their participation on the August 6 panel as respondents to the topic, "Women and the Eucharist," has been largely forgotten, it should come as no surprise given that the over-arching theme of the Congress was "The Hungers of the Human Family," which intentionally alluded to both physical and spiritual hunger. They were a natural choice insofar as both women had dedicated their adult lives to performing the works of mercy, including feeding those hungry in both body and spirit. Consonant with the theme of the congress, they were themselves nourished by the Eucharist, the source and summit of their work among the world's neediest people.
It is fitting that their long-term relationship, mediated by their mutual friend Eileen Egan, culminated in this moment. Both women gave witness to their unique way of uniting faith and justice in the Christian life through their personalistic responses to hunger, poverty, and disease. At the same time, their presentations illustrated a divergent approach to the hierarchy. Albeit with trepidation, Day criticized the organizers of the congress for ignoring the significance of August 6, thus illustrating how she understood her role as a member of the Body of Christ, willing to challenge members of the hierarchy out of her sincere love of a church that is always in need of reform.
Both women are presently on the path to official canonization as contemporary saints. Mother Teresa's cause has made rapid progress. Day would no doubt be pleased that her cause has made little progress. In any event, both causes are worthy of consideration because Day and Mother Teresa contravened the old model of sanctity, which focused on being set-apart from the world in terms of both physical separation from the world and its concerns. Instead, they modeled a style of Christian living that was most suitable for their time. By deepening their transformation into other Christs through their devotion to the transubstantiated flesh and blood of the Eucharist, they commingled their lives with the flesh and blood concerns of the vast majority of human beings who live in poverty, just as Jesus did.
